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Money as operator between individual and society: a reflexion on the influence of the social classifications on economic relations

Abstract: Based on a sociological analysis of the financing of democracy, this paper proposes a theory on economical and monetary relations with the point of view of political belongship and identitary strategies. The demonstration will support the idea of money as a social relations operator and one of the means of the human game of the individuation and socialization ; modalities¶modalitiesm of circulation of the money being induced by the dominant social classifications.¶ 

Introduction :

First of all let us point out a basic axiom of this analysis: the economic relations are human relations. If this definition is easy to hear and  does not shock logic, it is sometimes difficult to maintain it in the analyses so much the speeches economists are powerful. Indeed these dominant speeches tend to impose the now deeply-rooted idea that the economy is explained only by the economy. The sociological studies are often locked up in the idea that money corrupts everything. In this approach of the economic relations, the human relations are fundamentally distorted and controlled by an interest defined by the search for individual profit. The sociological and anthropological theories have not escaped the power of this exclusion from the economic field. Indeed, it is not rare to read that  money, fungible and vicious, transforms any human being into a person driven by the theory of the rational choice. It is implied that apart from monetization, this same person would have acts according to social rules' that anthropology could have analyzed. The social relations are then regarded as a survival of happy times when  money did not control the world. However, by making the effort to go beyond this too strict cleavage between an ideal world without money and a world rotted by it, it is possible to admit that money did not invent the search for profit, nor selfishness. Money has been one of the means for certain human groups of rising to a dominant position and of maintaining an order. Thus, it seems to us that an economic sociology must take back the theoretical frames of the analysis of the social classifications so as to untie the cruel social game of the domination.
In this presentation, we will expose a theory of the economic relations based on an analysis of the financing of the decentralized institutions in France connecting citizenship and taxation.  The decentralization of the French public finance teaches us a lot on the construction of the territorial membership and its capacity to delimit "us" by using the monetary relations. The methods of financing of the decentralized territories do not escape from complexity and the political stakes of financial independence. In a context of ladder-like political places of decisions, the study of the money circulation informs about the political organization. The obligation to pay the tax is also an obligation to contribute to an institution. In same time, the obligatory deductions are the result of the democratic play and the evolution of the place of the various territories. The French taxation is complex, the institutions are financed by tax mix which do not have the same roles, do not mobilize the same funds, nor do not make pay the same people. If it is on the level of the State that the public finances are centralized, other institutions exert the public power and are equipped with a taxation. The theorization of these money movements can be widened to the other financial operations. 

This study comes at the crossing of several disciplines: sociology, anthropology, political science, tax law,  regional planning, social geography, political economy, local economy. This list is too long; nobody could claim to use them all without making enormous gaps in each discipline. The starting questioning falls under the traditions of anthropology and sociology. Yet, the questioning could not stop there because the definition of the field of sociology tends to decrease as one delimits, refines and asserts its characteristics. However sociology cannot be limited, since all the life of humanity is social. So the interdisciplinarity is sometimes an effect of advertisement, actually it is hardly possible to make differently when one seeks to study a characteristics field. The study of the economic relations is largely dominated by the approaches of the law and the economy often limited by the theory of the rational choice. There is no place here for the theory of the actors themselves, i.e. how they consider this field. The theoretical and methodological tools of sociology allow a societal glance, at the same time more synthetic of the processes of representation and more opened to realities than the law or the economy cannot apprehend.
It is by no means a question of eluding the already existing analyses or of invalidating them but on the contrary, of proposing an additional cross glance which highlights new sides of the field.  "In theory, there is no border between political science, sociology and anthropology; actually, the researchers on the ground using the three disciplines simultaneously are rare. In theory, the social groups do not have a substantial existence, actually, the researchers always end up forgetting that the existence of the groups is relational "points out J Favret-Saada to Us 
. Let us try to respect this piece of advice even if the task is delicate. 

On the basis of the analysis of the use of  money as a social operator, the mechanisms of the social classifications inform us on the methods of its handling.
1_ Money as social operator
 Money does not make happiness, but it makes the power. This capacity is exerted in two manners. For any person living in a market economy, the money is at the same time the power of the independence which marks the passage to  adulthood and the power to exchange with the others, to be with them. It is necessary of course to add to that the social mechanisms of classification with their stigmatizations which will come to attenuate the importance of a person, to deny his adult character by an infantilisation, or on the contrary to increase its prestige even if he has little money. As soon as that is posed,  the infinite diversity of the situations forces to restore nuances: the quantity of money necessary to independence is not the same one everywhere.  There is also the question of the quality of the money: does it come from the social welfare, a labour income? This is not the object of the study. Let us retain the principle here: an adult must be able to have enough money to buy his independence. Money, capacity, freedom: associations which we represent here by independence. 

In the psychoanalytical theory,  money is referred to the anal stage: where one makes a difference between the contents and the container. Where one learns how to let pass, to give what comes from oneself and which is not oneself. It is also a training of the otherness, outside of oneself. To give, let pass and make the difference between oneself and outside. Money is what comes from me and which is not me. Money comes to make me look fatter and at the same time allows me to exchange with the others. In the human groups, money is used to define what is "us" and what is "them". Then it is not only the money any more but also  other identity strategies which come into play. Indeed, if " money is the nerve of the war", it is because the methods of circulation take part to the identity strategy of a group. Ex: the European Common Market, ALE... and to its relationships to the other groups. And because the money is an exchange, a circulation, it is necessary to be at least two; that supposes to have defined, closed the one and the other. Trades between two people are exchanges of richnesses, of what one has, which comes to make us look bigger, us to make us important for the others. Thus,  money is a "psychosocial operator: its introduction into the space of the subject as an intermediate representative between him and the others, him and the object, him and the object, makes it a privileged instrument of expression and construction that the subject handles during the stages of his life, and by which he has a meaning. Through this handling, he is at the same time lead to register  in a social system and to negotiate his place there. " 
 The money is one of these exchanges which show and form the membership. Because it is concrete, it is possible to establish a social genesis of the rules, to establish a comparison between the  rules and the actual practices, which is more difficult to make with other types of more invisible exchanges such as the exchange of ideas, for example. By studying the money movements, it is possible to reach the ideas and the theories which come to legitimate and found the economic rules. Refusing money, keeping it or granting oneself the capacity to distribute the money to certain people are one of the immediate effects of the social classifications wich purpose is to maintain a social order.
From this analysis of  money as operator of the human membership, it is necessary for us now to have a look at the way s the social classifications are built to understand the methods of its circulation or its noncirculation.
2_ Identity and belonging between individuation and socialization

The belonging is often associated to the identity. However, this concept is difficult to handle; defining an identity amounts to delimiting what is and what is not, to enclose a unit, i.e. to close it out from the others. Also, the studies which consist in building typologies run the risk to contribute, even against themselves, to making social classifications. If defining typologies of transport users can help the policies of the city to be more relevant, it is inoperative in sociology to take again an existing social classification such as the national identity or the regional identity. Studying the exchanges (here, of money) between the humans rather than the result of the exchange allows us not to harden groups or to form others , but to  represent what builds hardenings. 

  Belonging is not only a feeling, it is also an objective data. Each one belongs to a group according to categories' defined in the group in which he moves. Thus, for P.-J. Simon, the most traditionally implemented types of social classifications  are: 

_ the age group; 

_ the gender;

 _ the place in the apparatus of production; 

_ ethnic belonging; 

These nomenclatures are applied in several manners as we will see  further. We carry out these classifications without even thinking of it, we become of it aware of it sometimes, when the sorting is more difficult, as for an androgyne. These differences and their delimitations can largely move, and it would be possible to add an infinity according to the times', the places, the personal experiments of each one. The identity strategies do not intervene inevitably in the same time as  belonging, it is possible that the identity comes later, to organize with a membership imposed by a social classification; or that it comes before, to legitimate an institution, its administrative machinery, its political decisions, etc. This manner of considering the problem obliges to take into account the obligatory character of the belonging ; paying a tax, buying an unspecified good, is  taking part, even without wishing it, in a collective action. The belonging is sometimes analyzed by the feelings which it gets. There again, the  national, or regional feeling or, more largely, the solidarities of the group are not always mobilized at the same time as the objective membership. It is possible to build a conceptual chart of this theoretical framework.


The social classifications, the prejudices are the vectors of the money movements whether it is : 

· On the  microsociologic level: from the use of the money gained by the woman in a couple to the means of remunerating work: with a fixed price, per hour, according to the weight of the gathering, in profit-sharing of the benefits of the company... 

· At the geopolitical level: from the protectionism of the northern countries to the prices of the patents of drugs.
 However the social classifications are not bad in themselves, as we have already seen, the human ones need to get different from the others. I am not an other one. I thus differentiate in my entourage from other people according to my relations with them. These relations result from a training of the otherness. 
P.-J. Simon proposes to establish four main tendencies of comprehension of the otherness. Let us point out however that this diagram is purely theoretical, it is an enormous simplification of reality. The four trend attitudes do not exist in reality, it is there an idealtype the same way as Max Weber. Here the exercise consists in  positioning the attitudes to analyze them better.
 SHAPE 




The ethnocentrism is not entirely negative, it is an self reference and self preference. No group can survive without this self preference. One can understand the other cultures only compared to his. When a culture becomes too difficult to claim, it is abandoned to the profit of a dominant culture and the group is redistributed. However if the ethnocentrism is necessary to explain nationalisms, it is not sufficient to explain aggressive conducts. 

In the bottom of the diagram, logics of exclusions are positioned. The ethnism is an exacerbated ethnocentrism, for economic, political reasons. One seeks the homogeneity of the cultural standards. Aggressiveness turns towards the cultural differences as they are different from the dominant culture. One needs "normal" clothes, "normal" cooking, etc. Aggressiveness can disappear when the cultural difference disappears. But it is not a hostility lesser than racism. What is marked in the other is a difference, an inferiority, an inferiority because there is adifference. The difference is not perpetuated in a nature, policy of convertisation, assimilation: the border is erased between them and us. But this is not a reduced form of racism. 

The racist attitudes tend to get the difference absolute between the groups. The races can be manufactured without physical difference or biological reference such as for the  creation of the Jewish race. In this case, there is an essentialisation of the culture because the biological speech is less credible, the argument becomes cultural or psychological. The cultural features, for the racist, are inherited by blood. The essence of the race is transmitted by the culture. What matters for the racists, it is to put an insuperable border between the people.
The racists do not hate the difference, they do not hate racized who remain in their place and remain on their premises. But the races are created if there are no more differences, this was the case when   baptized people who became children of God like the others were maintained in slavery. It is an anti assimilationnism, a native cannot become the equal one of a colonist. The interbreeding is then a crossing of the border, those which have an impure blood will be on the side of the dominated. There is an obsession  to any mixture, to maintain the barriers. 

Considering logics of inclusion, the assimilation amounts to making an ethnocide, one does not kill physically, but one seeks to kill the difference; this attitude is very close to exclusion. The logic is inclusion in civilization as a humane task. The cultural differences are regarded as superficial and they can be corrected  by education. There is only one human nature. The most retarded are brought to evolve to a progress. This evolutionism is another term to say progress. Diversity is brought to disappear. It is the dream of abstract universalism where humanity becomes one and identical to itself with one culture, all with the same language, the same manners. The immigration policies, like those of economic development, prompted by this logic, seek the integration by the assimilation with the idea that equality can be reached by the disappearance of the differences. The emigrants do it willingly because they can rise to a considered higher culture; as for the dominant economic models, their universality is asserted while omitting that the money is only one instrument of the social . The school becomes an instrument to assimilate the children, there is egalitarisation because similaritarisation. However, in France, integration by the assimilation to erase the inequalities has become less obvious. The obliteration of the difference in the fusion is a lure.

Pluralism is a logic of inclusion but not at the price of the disappearance of the differences. One ceases regarding plurality as a curse or an aberration. It is a smartened humanism where it is admitted that the "man" does not exist but there are particular singularisations. Humanity is always varied and common humanity is carried out in always varied forms. It is an attitude of cultural relativism, active tolerance. This attitude is the condition of the equality in the division. It is also the attitude the most opposed to the ethnocentrism since there is a recognition of the normality of the difference.
There is a great proximity of the attitudes between them; the claiming movement of a stigmatized group can drift to community confining  and  lead to a racist attitude. The politically correct one does not escape from this difficulty of proportioning. 

The ethnocentrism can be thus declined in an infinity of attitudes where each person will pick sometimes in a not very coherent way seemingly. Ethnism, exacerbated ethnocentrism, which pushes as far as the hatred of the other; racism which absolutises the difference; assimilationnism, sublimated ethnocentrism, my civilization is "the" civilization; pluralism, deliberately thwarted ethnocentrism. 

The ethnocentrism carries out to conducts of avoidance. For the aggressive conducts, it is necessary to add something, a threshold beyond of which there is domination of a human group on another. The inequality allows a group to exert its aggressiveness. So, it is advisable to add a transverse dimension of the construction of the otherness: the culture of the supremacy. 

Sophie Bessis
 shows that a culture of supremacy crosses the history of the relations of the Occident with "the others".  This culture of the supremacy which pollutes the human relations can be declined: supremacy of human upon nature, supremacy of the men upon the women, supremacy of the rich person upon the poor, valid upon the handicapped people... One can review the long list of stigmatizations and one reconsiders the characterizations of the difference. Stigmatization of group which it is very difficult to get rid of, and many work in social sciences seek to define, to enclose identities, of the rural world, of the Breton citizen,of the European Union. Finally without seeing that they go along with the legitimation of these groups and the strategies of powers of the dominating of these groups. The policies, the marketing directors, managers, all those who have an interest in maintaining  a favorable social order do not fail to use back these definitions to sit the legitimacy of their domination.
Conclusion : toward a smartening up of the human relations

Finally, it is observed that each one needs to belong and to be different. It is a not disillusioned of the world but a smartened vision, where one admits the otherness like a fundamental human characteristic. To belong to a human group, it is necessary to be able to be different from the other groups and other members from the group. But not too much, otherwise, one is excluded. It is all the subtle game of socialization and  individuation. It is however painful to be locked up in a territory, an enclosed identity. No one  knows which are the real differences between the people. But the human eye differentiates because it has a self-awareness. The human groups are built on these characterizations of the difference. Cultivating a supremacy, which is close to a deification 
 of certain groups, blocks the development of the individuation and the socialization of other groups which are infantilized. There is an appropriation of the richnesses by certain human groups. The cruel game of the dominations consists in differentiating those which will be in "square V.I.P." and those which The cruel game of the dominations consists in differentiating those who will be in the " V.I.P. square " and those who will not be there. 

Within this framework liberalism does not exist, in any case not according to its official definition, it is not at all a question of freedom, of  letting circulate freely, but it is about generating a social command favourable to certain human groups. Freedom is not an operative concept in the analysis of the economic exchanges , but it is a part of the ideological apparatus of legitimation and of law and order maintenance, in the same manner as the concepts attempting to define identities. So, each time  terms such as identity , particularism... are used , it should be replaced by  identity strategy. Strategy being a military term for the organization of an offensive, it is a better tanslation of the social processes at stakes. And one can then wonder who carries out this offensive, against who and why.  Registering the economic relations in the field of the social allows to reach the springs of their functioning. The analyses of the social classifications allow to understand that money is the means  of the individuation/socialization game and its drifts.
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